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SUMMARY 

This study will investigate the different forms of irony in Ateso folktales. The focus is on how 

irony creates meaning in Ateso folktales literature. The research will be carried out in Aketa 

parish, Usuk Sub County, Katakwi district of Teso region. The study is to prove that irony is 

significant in upbringing of children. Whereas it’s true that there are other forms that Ateso 

folktales employ like imagery, symbolism  however they don't bring out the message clearly and 

above all the beauty of folktales that explains why this study is based on irony because it clearly 

brings out the message that the folktales are meant to, for example irony develops critical 

thinking among the people who listen to the folktales because it encourages the listeners to think 

in order to understand the message 
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CHAPTER ONE 

1.1 Introduction 

Meaning and structure of oral narratives are imbedded in the lives of people. This research will 

be based on the analysis of the significance of irony in Ateso folktales in upbringing of children 

in the Iteso society. Oral literature according to Okpweho refers to ‘Those utterances whether 

spoken, recited or sung whose composition and performance exhibit to an applicable degree the 

artistic characteristics of accurate observation, vivid imagination and ingenious expression”. 

(Okpewho 1992: 150). A teacher who cannot use narrative pedagogy would not be employed 

effectively. It implies the use of mouth to tell a story to an audience. 

Considering to the above, it is imperative to note that oral literature takes on different forms; 

songs,proverbs,folktales,fables,fairytales,riddles,tongue twisters to mention but a few. However, 

in this particular study, the researcher’s concern will be to mainly focus on folktales with specific 

attention given to irony in Ateso folktales in upbringing of children in our society. 

A folktale centers on human beings and the characters predominantly human beings. It is also 

significant to note that a folktale has certain internal rules of organization and the narrator must 

follow those rules if he or she has to create a true work of art, one that satisfies the audience. For 

example, there must be exposition where characters are introduced, the setting where the action 

took place; there must also be a problem, which leads to a conflict which is later resolved at the 

end of the tale. 

Folktales are vehicles through which societies pass down values, ideas, wisdom, philosophies 

and commentaries of life. They explain the foundation on which society is built. This study 

therefore gained significance and went ahead to interpret the significance of irony in Ateso 

folktales in upbringing of children of Iteso society. 

The Ateso folktales date back to the period of"Asonya" a generation traced two hundred years 

ago that is why the opening of a folktale session begins with a phrase” Kolo so Asonya" which 

when translated means” Long ago during Asonya's generation". This gently prepares the 
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